



	 This	paper	 is	 the	second	part	of	a	 larger	
project	 that	 seeks	 to	 understand	 something	

















to	see	that	 it	 is	 through	the	repetition	of	daily	






in	 the	thought	of	Shôwa	philosopher	Tosaka	Jun	and	a	 “world	come	of	age”	 in	 the	thought	of	German	
theologian	Dietrich	Bonhoeffer.	Both	Tosaka	and	Bonhoeffer	understood	the	modernity	of	human	life	and	
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of	history	 than	 that	 taken	up	by	Hill’s	work.3	




Stirewalt’s	 diaries	 capture	 a	 sense	 of	 events	
happening	in	“real	time”	without	the	eliding	and	
redacting	of	historical	 time	 that	 often	occurs	


















nity	using	 terms	such	as	 “the	past	 in	 the	
present;”	“the	future	in	the	present”	and	“the	
present	 in	 the	present.”	 In	 this	way,	 the	
present	comes	 to	equal	past,	present	and	
future;	 this	comes	 to	equal	ordinary	 time,	

















of	day	by	day,	 in	 the	principle	 that	 there	 is	a	



























	 At	 this	point	 the	 ideas	of	German	 theolo-
gian,	Dietrich	Bonhoeffer	(1906-1945)	are	helpful	
because	of	their	attempt	to	struggle	with	a	simi-
lar	conception	of	modernity.8	 In	his	Letters and 
Papers from Prison,	Bonhoeffer	 attempted	 to	
outline	a	new	understanding	of	Christian	 iden-
tity	 in	 the	modern	world.	Writing	 from	Tegel	







recourse	 to	 “Working	hypothesis:	God.”	 In	












































ing	oneself	 to	be	pulled	 into	walking	 the	
path	 that	 Jesus	walks,	 into	 the	messianic	
event,	 in	which	 Isa.	 53	 is	 now	being	 ful-
filled! 13	





a	 preliminary	 outline,	 demonstrate	 that	 it	 is	
not	only	possible,	but	also	necessary	to	 live	 in	
the	present	of	 the	world,	 for	 that	 is	precisely	







sufferings	of	God	 in	 the	world.	The	 “worldly”	
repetition	of	daily	life,	through	its	relationships,	
friendships,	 collaborations,	 and	even	estrange-
ments	and	reconciliations,	 is	 the	historical	 time	























Life During Wartime – The Repetition of 
the Everyday
	 As	1942	began,	the	cold	of	winter	deepened	
and	 the	war	 continued.14	 Stirewalt	 reflected	






























a	 trash-burner	 that	had	been	carried	 in	 from	










Though	 Japan	was	 at	war	with	 the	United	
States,	 remarkably,	 as	 a	 registered	 foreign	
resident,	Stirewalt	was	 still	 eligible	 for	 ration	



















fort	 to	 save	money	and	 fuel.25	However,	 early	
in	 1942	he	was	also	 asked	by	Mrs.	Theodore	
D.	Walser	and	Miss	Daugherty	to	stay	at	their	
home	where	 there	was	 ample	 fuel.	 Stirewalt	
declined	stating	that	he	did	not	want	to	do	this	
in	 the	absence	of	Mr.	Walser,	who	was	 in	 the	
dentention	camp	at	Denenchofu.26	Under	normal	
non-wartime	circumstances,	moving	should	have	










Stirewalt	 recorded	 trips	 to	 the	police	 seeking	
clarification	and	permission	regarding	the	pro-
posed	move.	A	sale	of	personal	belongings	also	



















































the	ward	office	 to	get	ration	 tickets	 for	sugar,	
which	he	then	purchased	along	with	bread.38	
	 Daily	life	in	his	new	dwellings	on	the	semi-








For	 example,	 on	 January	31st,	Utsumi	Sueaki	
visited	Stirewalt	bringing	papers	for	him	to	sign	
regarding	Kikugawa	kindergarten.40	 In	addition	
to	 these	kinds	 of	 visits,	 friends	 also	brought	
food	 items	such	as	flour,	 jars	of	 fruit	salad	and	
other	 things.41	 Stirewalt	 records	 lending	 his	






























relied	upon	 financial	 support	 from	the	ULCA,	
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nese	church’s	use	of	 these	 funds	 for	continued	
support	of	missionary	personnel	during	wartime	
conditions,	and	 for	 the	ongoing	support	of	 the	










kyo	Union	Church,	 and	 on	March	 24th	 noted	
attending	a	board	meeting	at	which	 it	was	de-
cided	to	sell	all	of	the	church	equipment	except	
that	 in	 the	church	auditorium;	 to	make	proper	
arrangements	 for	The	Salvation	Army	 to	 oc-
cupy	 the	building	 from	April	 1st,	 1942;	 and	 to	































Upon	 his	 return	 to	 the	 seminary,	 Stirewalt	




in	 the	attack.57	Two	days	 later,	an	officer	 from	
Nagata	police	station	visited	Stirewalt	to	inform	
him	that	he	now	needed	to	report	to	the	police	
each	 time	he	 intended	to	 leave	his	home	with	





	 Stirewalt	noted	 information	regarding	 the	
seminary,	which	was	given	to	him	by	the	newly	
elected	seminary	president,	Miura	 Inoko.	The	
information	 included	 the	names	of	 the	 faculty	
and	student	body,	which	consisted	of	10	semi-









Negotiations for an Exchange of 














	 Historically,	 Japan	and	 the	United	States	
made	 two	exchanges	of	 officials	 and	civilians	
during	 the	Second	World	War.	The	 first	 ex-
change	 took	 place	 at	 Lourenço	Marques	 in	


























































eye	 toward	 evacuation	 on	 the	 rumored	 ship	
that	Stirewalt	went	 to	a	Dr.	Wittenberg	 for	a	




















Asama Maru,	which	would	 leave	between	 the	
10th	and	 the	15th	of	 June.74	According	 to	Stire-
walt,	evacuees	were	allowed	to	 take	“no	 furni-
ture,	no	books	or	written	matter	whatever	-	no	




exchange.	 In	 theory	according	 to	 the	 agreed	
plan,	 the	 luggage	 and	persons	 of	 diplomatic	
personnel	were	 to	be	exempt	 from	both	 limit	
and	search.	However,	 the	 limits	 to	be	 imposed	
upon	non-official	personnel	were	ambiguous.	On	
February	19th,	 1942,	 the	Japanese	government	
stated	 that	 “each”	piece	of	 luggage	 “should	be	
of	such	size	and	weight	as	may	be	carried	by	a	

















per	adult	person,	 to	match	 the	1,000	yen	 limit	
for	evacuees	from	Japan.78	

















of	 the	word	 ‘Amen’	 in	prayers	 in	 schools,	
which	are	recognized	by	 the	government.	














reduced	 it	 to	 three.	The	police	 took	out	many	
things	 including	a	photo	of	Alice’s	grave	and	
Bennie,	 the	dog	–	“a	whole	 lot	of	 things	which	
were	utterly	innocent.” 84	Bennie,	the	family	dog,	
was	given	 to	 the	Sakamoto	 family,	whose	son	
wanted	the	dog.85	 In	 the	midst	of	 these	details	
and	packing,	Stirewalt	also	attempted	 to	safe-
guard	his	bank	account	by	applying	for	a	permit	



















































Stirewalt	wrote,	 “My	purpose	 in	making	 two	
copies	was	with	the	hope	that	one	copy	might	
be	brought	out,	 and	 that	 if	 such	attempt	was	
not	 successful,	 the	 remaining	 copy	might	be	
recovered	at	some	future	time.” 92	It	turned	out	
that	the	baggage	inspection	before	boarding	the	
































Hepner	was	 included	 in	 this	group.96	Stirewalt	















17th,	 and	 the	ship	departed	 the	dock	and	 then	
stopped	at	the	second	breakwater	in	Yokohama	











boarded	 the	 ship.103	The	ship	 steamed	 to	Sin-
gapore	and	on	July	6th,	 rendezvoused	with	the	
Conte Verde, an	Italian	ship	that	contained	636	
American	 evacuees	 from	Shanghai.104	 From	
there,	 both	 ships	 sailed	 through	 the	 Sunda	
Strait,	 and	 together	across	 the	 Indian	Ocean,	


















voyage	 took	 ten	weeks,	 and	 the	price	 of	 the	
trip	was	fixed	at	$575.00	per	person,	regardless	













During	 this	 time,	Stirewalt	drafted	a	 letter	 to	
members	of	 the	ULCA	Board,	co-workers,	 fam-










the	seminary	and	 its	 faculty;	 the	Shadan;	and	




























not	say	that	 the	Church	will	be	 free	 from	
suffering.	This	is	a	time	for	prayer.115	

























letter	of	 report	 to	 the	ULCA,	co-workers	and	
friends	 is	 interwoven	with	 the	names	and	 the	




individuality	 and	nationality	by	pointing	 to	 a	
God	who	suffers	with	God’s	whole	people.
Conclusion: Toward a Historical  
Theology of the Everyday
	 On	November	26th,	1946	at	the	age	of	sixty-





priest.118	The	 ship,	with	 its	 four	 passengers,	
passed	through	the	Panama	Canal	on	the	way	
to	 the	Pacific	Ocean,	 and	arrived	 in	Kobe	on	





	 That	 Stirewalt	 returned	 to	 Japan	 after	




everyday.”	 Stirewalt	 returned	 to	 a	 postwar	
Japan,	sharing	 in	 its	 lack	of	 food,	ration	tickets	
and	overcrowded	conditions.	On	July	4th,	 1952,	
Arthur	J.	Stirewalt	was	awarded	 the	 “Fourth	















historical	 time,	 the	 secret	of	history.”	As	was	
suggested	 in	Part	1	and	 in	 the	 introduction	 to	
this	paper,	this	understanding	of	“the	everyday”	
allows	us	to	see	that	it	is	in	the	repetition	of	dai-











life.	Rather,	Bonhoeffer	 argued	 that	 it	 is	God	
who	suffers	in	the	world	with humanity,	calling	












the	path	 that	 Jesus	walks,	 into	 the	messianic	
event. ” 120	
	 With	meticulous	 care,	Stirewalt	 recorded	
the	 inescapable	 repetitions	 of	 daily	 life.	His	
diaries	 demonstrate	 that	 during	 a	 period	 of	
extreme	national	crisis	 for	both	Japan	and	the	
























its	 relationships	were	stronger	 than	 the	 trag-
edy	of	war.	We	have	attempted	to	bring	three	
voices	 into	conversation	with	one	another	over	
the	contested	 terrain	of	modernity	and	 life	 in	
the	everyday.	Two	of	these	voices,	Tosaka	Jun	
and	Dietrich	Bonhoeffer	did	not	outlive	the	war.	







of	what	 it	means	 to	 live	wholly	and	unreserv-
edly	in	“the	everyday,”	and	in	“a	world	come	of	
age.”	 It	has	been	hoped	that,	with	the	addition	
of	Arthur	Stirewalt,	 the	voices	of	 these	 three	
persons	might	be	brought	into	fruitful	conversa-
tion	with	one	another.		































the	present	moment	 is	all	 that	exists,	 that	mo-
ment	itself,	through	its	daily	repetition,	contains	
a	potential	for	difference	and	newness.	According	
to	Bonhoeffer	 living	unreservedly	 in	 the	world	
brings	with	 it	participation	 in	 the	 “messianic	
event,”	 an	 event	 that	 creates	difference	 and	
newness	by	drawing	people	out	 of	 their	 own	
“needs,	questions,	 sins,	and	 fears”	so	 that	 they	
might	 live	 in	a	new	way	with	 the	world	and	
their	neighbors.125	
	 It	has	been	our	purpose	to	argue	that	 the	
diaries	 of	Arthur	Stirewalt	 during	 1941-1942	
reveal,	 over	 an	 extended	period	 of	 time	 and	
under	trying	circumstances,	how	one	person	of	
faith	 lived	out	the	everyday	 in	a	world	at	war,	
thereby	participating	 in	 the	 “messianic	event”	
of	which	Bonhoeffer	wrote.	As	seen	 in	Part	1,	
on	December	31st,	 1941,	Stirewalt’s	 last	 entry	
for	 the	year	 included	a	prayer,	which	read	 in	
part,	“Have	mercy	on	those	who	suffer	because	
of	war,	and	grant	unto	each	one	to	know	Thy	
presence	and	put	 full	 trust	 in	Thee.” 126	 In	 this	
prayer,	Stirewalt	wrote	of	his	hope	for	humanity	
that	 “ceasing	to	destroy,	 they	may	seek	peace	
and	use	 their	 energies	 to	help	each	other.” 127	
For	Stirewalt,	prayer	was	a	significant	repeti-












Finnish	 and	 others;	 and	perhaps	 this	 helped	
him	to	understand	 the	suffering	nature	of	 the	











of	 relationships	broken	by	 the	war	 took	place	
through	 living	unreservedly	with	others	 in	the	
everyday.	Stirewalt’s	diaries	suggest	 that	 it	 is	
in	the	inescapable	and	often	unrecorded	events	
of	daily	 life,	 that	 the	 “messianic	 event”	 takes	
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and	 recorded,	 “They	 took	my	 tickets	 and	 told	
me	that	 I	could	get	bread	 from	tomorrow	–	1/2	
lb.	per	day,	thus,	by	not	going	earlier,	I	have	lost	
bread	 for	 [Feb.]	 1-4.”	He	continued	 to	go	 to	Na-
kano	Station	 for	bread,	 recording	such	on	3/14	
and	4/9.
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minutes	 did	 not	 survive	 the	war.	This	makes	
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only	 had	 the	verbal	 assurance	 of	Mr.	Murase	
at	 the	Ministry	 of	Finance	 and	 actual	written	






working	 primarily	 in	Christian	 education.	 By	
choice,	as	the	place	of	his	life’s	work,	Gressitt	re-
mained	in	Japan	during	the	war.	He	was	interned	







for	 the	United	States	 for	medical	 treatment,	dy-





























before	 their	departure	 from	the	camp,	and	 that	
Hepner	 emotionally	 expressed	 his	 feelings	 to	
the	 Japanese	 camp	 inspectors	 regarding	what	
these	American	 internees	 intended	 to	do	 to	aid	
the	war	effort	after	 they	had	returned	 to	 their	
country.	The	six	months	spent	 in	detention	had	
obviously	hardened	 the	 feelings	of	many	of	 the	
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アーサー・J・スタイワルトの日記，1941年〜 1942年
第二部：戦時下の生活：教会と日常性の繰り返し
ティモシー・S.・マッケンジー
　この論文は1941年〜 1942年に於けるルーテル教会の宣教師，アーサー・J・スタイワルトの日記に
ついての上下シリーズの後半である。本論文は戦時下日本に於けるスタイワルトの生活を1942年の日
米交換船での本国帰還まで取り上げる。「日常性」の記録であるスタイワルトの日記は，日本とアメリ
カが戦争中であり，宣教師が日本の教会の中で公に働けなくなったにもかかわらず，日本人とアメリカ
人のキリスト者の関係は続いたことを示してくれる。方法論として，本論文は昭和初期の哲学者，戸坂
潤の「日常性の原理」とドイツの神学者，ディートリッヒ・ボンヘッファーの「成人した世界」という
概念を利用する。戸坂とボンヘッファーの両者は近代性をもつ人間の生活と共同体が日常生活を「永
遠」や「聖なるもの」から独立した事柄として整理するようになったと理解した。スタイワルトの日記
は，戦争によって引き離されたすべての教会を含む教会というものの受難する本質を表す。戸坂，ボン
ヘッファーとスタイワルトのそれぞれの声は，壊れた人間生活を乗り越える力をもつ希望と新たなこと
を創造する「日常性」の役割を指し示す。
Keywords：アーサー・J・スタイワルト，戸坂潤，ディートリッヒ・ボンヘッファー，宣教，日米交換船

